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Section 1: General
Q1.1 : What is Kabbalah?

Kabbalah is an aspect of Jewish mysticism. It cigsif a large body of speculation on the natumivohity, the
creation, the origin and fate of the soul, andrtie of human beings. It consists also of medittdevotional,
mystical and magical practices which were taugly tma select few and for this reason Kabbalalegarded as an
esoteric offshoot of Judaism. Some aspects of Kahlimve been studied and used by non-Jews forateve
hundred years - see What is Hermetic Kabbalah.



Q1.2 : What does the word "Kabbalah" mean, and how kould | spell it?

The word "Kabbalah" is derived from the root "teewe, to accept”, and in many cases is used synouasly with
“"tradition”.

No-one with the slightest interest in Kabbalah fahto notice that there are many alternative lapgs of the word,
the two most common being Kabbalah and Qabalahal@aQaballah, Qabala, Kaballah (and so on) acesasn.
The reason for this is that some letters in therel@talphabet have more than one representatidreiinglish
alphabet, and the same Hebrew letter can be weitbar as K or Q (or sometimes even C). Some asitfoose
one spelling, and some choose the other. Somadther for example) will even mix Q and K in therea
document, spelling Kabbalah and Qlippoth (as opppes&abalah and Klippoth!). A random selectiomafdern
Hebrew phrase books and dictionaries use the Kanatd represent the letter Kuf, so anyone whordahat the
"correct” spelling is "Qabalah" is on uncertaingnd.

There has been a tendency for non-Jewish booksaabb&ah published this century to use the spellapalah”.
Jewish publications are relatively uniform in prefeg the spelling "Kabbalah".

The author takes the view (based on experiencejhtbaspelling "Kabbalah" is recognised by a wiskeection of
people than the "Qabalah" variant, and for thiefyupragmatic reason it is used throughout the FAQ.

Q1.3 : What is the "Tradition"?

According to Jewish tradition, theorah (Torah - "Law" - the first five books of the Ol&e3$tament) was created
prior to the world and she advised God on such kigimatters as the creation of human kind. Whenégdos
received the written law from God, tradition hathét he also received the oral law, which waswriten down,
but passed from generation to generation. At tithesoral law has been referred to as "Kabbalahé -oral
tradition.

TheTorahwas (and is) believed to be divine, and in theesamy as th&orahwas accompanied by an oral
tradition, so there grew up a secret oral traditidwich claimed to possess an initiated understandirtheTorah
its hidden meanings, and the divine power concealtdn it. This is a principle root of the Kabbstic tradition, a
belief in the divinity of thelorah and a belief that by studying this text one calock the secrets of the creation.
Another aspect of Jewish religion which influené&bbalah was the Biblical phenomenon of prophetye T
prophet was an individual chosen by God as a maethpand there was the implication that God, famfbeing a
transcendental abstraction, was a being whom ould epproach (albeit with enormous difficulty, rigkar and
trembling). Some Kabbalists believed that they wheeinheritors of practical techniques handed dévam the
time of the Biblical prophets, and it is not impibés or improbable that this was in fact the case.

These two threads, one derived from the studyefTitrah, the other derived from practical attenpi@pproach
God, form the roots from which the Kabbalistic itexh developed.

Q1.4 : How old is Kabbalah?

No-one knows. The earliest documents which arergdpeicknowledged as being Kabbalistic come from 1st.
Century C.E., but there is a suspicion that thdi@bphenomenon of prophecy may have been groumdadnuch
older oral tradition which was a precursor to thdiest recognisable forms of Kabbalah. Some belide tradition
goes back as far as Melchizedek. There are motiepdsisible arguments that Pythagoras receivetehising
from Hebrew sources. There is a substantial liteeadf Jewish mysticism dating from the period 100A1000AD
which is not strictly Kabbalistic in the modern senbut which was available as source materialddieval
Kabbalists.

On the basis of a detailed examination of textd,astudy of the development of a specialist volzalgand a
distinct body of ideas, Scholem has concludedttie@brigins of Kabbalah can be traced to 12th.wgrerovence.
The origin of the word "Kabbalah" as a label fdradition which is definitely recognisable as Kalalhais
attributed to Isaac the Blind (c. 1160-1236 C.&Ho is also credited with being the originatorioé idea of
sephirothic emanation.

Prior to this (and after) a wide variety of termsrevused for those who studied the tradition: "erasbf mystery"”,

"men of belief", "masters of knowledge", "those wmmw", "those who know grace", "children of faitithildren

of the king's palace”, "those who know wisdom" 04k who reap the field", "those who have entered eiii'.

Q1.5 Do | need to be Jewish to study Kabbalah?

Some aspects of traditional Kabbalah are so déegstwined with Jewish religious beliefs and preethat they
are meaningless outside of this content. Othercaspé Kabbalah (what | refer to below as Hermi@dbalah)



have been studied and practiced outside of Judaisso long that they have a distinct identitylieit own right,
and no, you do not have to be Jewish to study tla@ymore than you need to be English to study #wve of
Gravitation.

However, if you choose to study Kabbalah by nameslwould recognise that Kabbalah was and is agpart
Judaism, and an important part of the history @fidke people, and respect the beliefs which not galye rise to
Kabbalah, but which are still an essential pattefish faith..

Q1.6 : Is there an Obstacle to a Woman studying Kalddah?

Within Judaism the answer is a resounding "Ye&¥ré are many obstacles. Perle Epstein relates abhez
feelings on the subject in her book on Kabbalah (ee Reading Lidtelow).

The obstacles are largely grounded in traditiottitbides: it is less easy for a woman to find a litgdvepared to
teach Kabbalah than it would be for a man. Persistenay reward (see below).

Outside of Judaism the answer is a resounding "Nlo&re are no obstacles. For the past one hurygad women
have been active both in studying and in teachiaghalah.

Q1.7 : I've heard that one shouldn't study Kabbalahunless one is over forty
years old? Is this true?

The great Kabbalist R. Isaac Luria (1534-1572) doetpe study of Kabbalah at the age of seventegwliad at the
age of thirty-eight! His equally famous contempgrB: Moses Cordovero (1522-1570) began at the atygemty.
Many other famous Kabbalists also began the stady.e

This prohibition has come from Ashkenazic (Eastdpean) Jews and has never applied to Sepharidabd{#i
Eastern) Jews. The historical basis for the "rat@hes from opponents of Kabbalah within Judaism who
(successfully) attempted to restrict its studyth#t root of this was the heresy of false messiabBéatai Tzevi
(17th. C) which resulted in large numbers of Jexewing the orthodox fold. This heresy had deep ldhstic
underpinnings, and in the attempt to stamp out Béglanism, Kabbalah itself became suspect, andfispec
prohibitions against the study of Kabbalah werectath(e.g. the excommunication of the Frankist8atand in
1756).

A further factor was the degeneration (in the eyfebeir rationalist opponents) of 18th. centuryskdiism, which
had roots both in Kabbalah and Shabbateanism;wdader working" and superstition. The rationafettion in
Judaism triumphed, and the study of Kabbalah bedargely discredited, to the extent that many Jawis
publications written earlier in this century dissi&bbalah (if at all) in a very negative way.

Greg Burton has supplied this (mildly amusing) gostn America OnLine, from a Rabbi Ariel Bar-Zadok:

" One thing | assure you, | am not a "new ager", nor am | sympatheticttorenthat is

not pure, authoritative Kabbalah. Remember, Kabbalah means "to receive'nl am a
Orthodox Sephardic Rabbi, ordained in Jerusalem. | teach only from the true texts, many
of which most Rabbis for whatever reasons have never read. | document all mg source
S0 as to verify to you that these teachings are authentic. (I must alsotedrhhidave

studied other religious and meditative systems, in this way | feel comseatl

confident to discuss them). My classes are open to all, Jew and Benei Noahetike, m

and women, (in accordance to Tana D'vei Eliyahu, Eliyahu Raba, Chapter 9). Byythe w
according to the Chief Rabbi of Israel, Rabi Ovadiah Yosef (Yehaveh Da'at 4,47) quoting
Rabbi Moshe Cordovero, one only has to be 20 years old to study Kabbala, and not 40.
THIS IS THE HALAKHAI"

This still leaves R.Isaac Luria looking embarraséed R. Moses Cordevero scrapes in under the-par ;

Q1.8 : Do | need to learn Hebrew to study Kabbalah?

A Jewish Kabbalist would maintain that it is impibés to study Kabbalah without knowing Hebrew. Most
Hermetic Kabbalists learn some Hebrew, but theeengany practical exercises and ritual techniqueastwéan be
employed with only a minimal knowledge of Hebrew.

There is no question that a knowledge of Hebrewmake a very large difference. Non-Jewish text&abbalah
abound in simple mistakes which are due largelynioformed copying. Thousands of important Kablialiexts
have not been translated out of Hebrew or Aranaaid,the number of important source texts in trdiosids small.



The difficulties in trying to read the archaic aedhnically complex literature of Kabbalah shoutd be
discounted, but it is well worthwhile to acquireeeva superficial knowledge of Hebrew. Four usefidis are:
Levy, Harold, "Hebrew for All", Valentine, Mitchell976

Harrison R.K. "Teach yourself Biblical Hebrew", NTRublishing Group 1993

Kelley, P.H., "Biblical Hebrew, an introductory gnanar", Eerdmans 1992

Brown, F, "The New Brown-Driver-Briggs-Gesenius Hal-English Lexicon", Hendrickson 1979

Many Kabbalists view the Torah as the word of God Hebrew as the language of creation. In this \leav
alphabet and language are divine and have immeage&ah power. Many of the source texts of Kabbalgh
commentaries on the Bible, and derive their insigising a variety of devices, such as puns, anagrgematria
(letter manipulations) and cross references ts#me word in different contexts. The reader isypres] to be
adept at playing this game, which becomes compl@takcessible in translation.

Q.1.9 What is Hermetic Kabbalah?

Many people who study Kabbalah are not Jewish. fiassbeen happening for 500 years or so. It icdiffto
know what to call this variant of Kabbalah. "Norwigh" is inaccurate, as | have personally knowresgvJews
who opted for Hermetic Kabbalah in preference totthditional variety! At one time it was calledHi@stian”
Kabbalah, but this is also very misleading.

The origin of this variant can be placed in Reraiseg Italy in the last decade of the 15th. centiinyas an
amazing decade. In 1492 Christopher Columbus gdos@merica. In that same year the King of Spakpelled
all Jews from Spain on pain of death, bringingricead centuries of Jewish culture in Spain, andicgua huge
migration of dispossessed Jews through Europe, miwhom were welcomed by the Turkish sultan, who i
reputed to have observed that the King of Spaindmaitthed Turkey by beggaring his own country.

At around the same time, at the court of the goaaking family of the Medicis in Florence, Marcekino had
established the Platonic Academy under the patepéthe Medicis and was translating the workslafd® A
bundle of manuscripts, lost for centuries and dgliack to the 1st. and 2nd. centuries A.D. wasodisied; this was
the Corpus Hermeticuma series of documents relatingto Hermes Trimagjstientical with the Egyptian god
Thoth, god of wisdom. Cosimo de Medici told Ficiioostop translating Plato and to concentrate orCampus
instead.

At the time it was believed that ti@orpusreally was the religion of the ancient Egyptiaausd that Hermes was a
kind of Egyptian Moses. The fact that they weretten much later, and heavily influenced by Neopiam, had
the effect of convincing readers at that time thegek philosophy was founded on much older, Eggpidigious
philosophy - this had a huge influence on libegtibious and philosophical thinking at the timetolthis
environment came the Kabbalah, brought in partdsitig Spanish Jews, and it was seized upon abemiost
tradition, the inner, initiated key to the Bible.

Two figures stand out. One was Giovanni Pico, CadiMirandola, who commissioned several translatioh
Kabbalistic works, and did much to publicise Kalabedmong the intellectuals of the day. The other Jednannes
Reuchlin, who learned to read Hebrew and becamglydeemersed in Kabbalistic literature. It mustdagd that
Jews were suspicious of this activity, finding tlduristian scholars were using the Kabbalah asi@gelon to
persuade them to convert to Christianity.

It was out of this eclectic mixture of Christianityermeticism, Neoplatonism, Kabbalah and Renacssan
humanism that Hermetic Kabbalah was born. Ovecéimturies it has developed in many directions, witbng
influences from Freemasonry and Rosicrucianismgebatinued input from Jewish Kabbalah has meartritzany
variants are not so different in spirit from thégoral. Its greatest strength continues to be @ngtelement of
religious humanism - it does not attempt to de@wal and does not define what an individual shoelile, but it
does assume that some level of direct experienGodfis possible and there are practical methadadoieving
this. In a modern world of compartmentalised knalgks, scientific materialism, and widespread cultaral
historical illiteracy, it provides a bridge betwethie spirit of enquiry of the Renaissance (tbeno universali®r -
in Hebrew -hakham kolgland the emergence of a similar spirit of enquirgur own time.

Q1.10 : Is Hermetic Kabbalah really Kabbalah?

On the basis of my own beliefs and practice | waag yes, but others might contradict me, and ality it is a
matter of definition.

Jewish writers on the subject tend to downplay etspaf Kabbalah which conflict with orthodox rabigizl
Judaism, so that we do not see the heretic Nath&aza classed as an important Kabbalist, dedpitéaict that he
was very influential for almost two hundred yeak& hear little about the non-rabbinic "Baal Shem"Masters of



the Name" who used Kabbalah for healing and othetigal purposes. There is ample evidence thaymeayical
practices currently associated with Hermetic Kaabalere widely used and well understood by sonteemost
famous rabbinic Kabbalists.

It is the author's opinion that Hermetic Kabbalak preserved up to the current day many pracgcahiques, and
R. Aryeh Kaplan makes the following significant coent:

"It is significant to note that a number of techniques alluded to in these fragrisents a
appear to have been preserved among the non-Jewish school of magic in Europe. The
relationship between the practical Kabbalah and these magical schools wotitdteons

an interesting area of study."

A more difficult question is whether Hermetic Kabddaconforms to the spirit of Jewish Kabbalah. ©hthe most
visible distinctions is that between theurgy aralthaturgy, between the attempt to participateeénatbrkings of
the divine realm for the betterment of the cregtamd the attempt to interfere with its workings ff@rsonal
betterment. Modern Kabbalah outside of Judaismasga many guises, and is often associated or icwlwith
ceremonial or ritual. It may be mixed with a widage of theosophical traditions. This does notsielf set it apart
from historical Kabbalah. Ritual has always beelnéegral part of Kabbalah, and Kabbalah has alesbftom
cultures and traditions all over Europe and thedWicEast. Even the distinction between theurgytaadmaturgy
may be meaningless, as similar techniques candxkfas both - only by examining intention could dregin to
judge which was which.

Given the lack of a dogmatic tradition in Kabbaitais not clear that the question about the legitisnof Hermetic
Kabbalah is meaningful. Even within Judaism itmelear what the authentic spirit or tradition there are large
differences in outlook between someone like Abralidmalafia and Isaac Luria.

There is no good answer. One person will be readdinat the tradition is alive and going off in matlifferent
directions - that is the sign of a living traditiclnother person will feel threatened by outsiderd dilettantes who
are bringing the tradition into disrepute. Aboug tinly thing which can be said with complete cettais that there
is a great deal of prejudice. Just about everydme studies Kabbalah seems to be certain that s@meiea hasn't a
clue what Kabbalah is about!

Q1.11 : How can | find someone who teaches Kabbalah

It is not possible to recommend specific peoplerganisations as what is right for one person nwba right for
another. In general, (good) teachers of Kabbalamat easy to find and never have been. Theré¢rédion that
when the pupil is ready, a teacher will appear.

The difficulty in finding a teacher can be vieweslaanuisance or a positive part of learning Kaldbaathing is
valued more when it is hard to find. Associate vggtople who share your interests, go to lecturdspaiblic
meetings, go to workshops, go to whatever happehe fivailable, (even if it is not entirely to ydaste), and
sooner or later someone will "turn up".

Many Kabbalists are people with strong personaVimtions of a religious nature, and may see thegching as a
personal obligation (see "What is the Great WorkPhpse who do not charge money for their teachiag require
a strong commitment from pupils, and are unlikelyvelcome "flavour of the month" mystical aspirants

A word of advice: a genuine teacher of Kabbalat élp you to develop your own personal relatiopshith God.
Beware of a teacher who has preconceived and wetidped ideas about what is good for you, or wies to
control the development of your beliefs.

Section 2: Specifics
Q2.1 : What is the Great Work?

"Do not pray for your own needs, for your prayer will not then be accepted. But when
you want to pray, do so for the heaviness of the Head. For whatever you lack, the Divine
Presence also lacks."



"This is because man is a "portion of God from on high." Whatever any part lacks, als
exists in the Whole, and the Whole feels the lack of the part, You should therefore pray
for the needs of the Whole."

The term "the Great Work" has many definitions, endot a term from traditional Kabbalah, but islkamodern
usage among some Kabbalists. The quotation abmre,d disciple of the Kabbalist R. Israel Baal Sheww, is a
traditional Kabbalistic view: that the creatiorinsa damaged and imperfect state, and the Kabphyistirtue of his
or her state of consciousness, can bring abowtldealing. A name for this igikkun' (restoration). There are
many traditional forms afkkun most of them prescriptions for essentially magicas designed to bring about a
healing in the creation.

This view of the Great Work also exists outsiddwdaic Kabbalah and survives today, namely thatitbation is
in a "fallen” state, and each person has an indalidble to play in bringing about a general restion.

"When someone stands in the light but does not give it out, then a shadow is created.”

This is a modern restatement of an old Kabbalidga. In this view, God gives life to the Creatifnom second to
second the Creation is sustained by this giving,ifit were to cease even for an instant, the @aavould be no
more. If someone wants to know God then they havegsemble God, and this means they must givehersait
Kabbalah is not a self-centred pursuit; it pivaisuad the Kabbalist's relationship with all livibgings.

Q2.2 : | want to know more about the Archangels.

The following information was derived initially fno a discussion on alt.magick where several peapi&ributed
pieces, in particular, (in no order) Le Grand CMgrs, Amanda Walker, Leigh Daniels, Patric Shamalen, B.A.
Davis-Howe, Mark Garrison, Baird Stafford, and mfis&pologies if you said something and | missed it
Angels are found in the Judaic, Christian, Islaemnd Zoroastrian traditions. The word "angel" isivkt from the
Christian Latin "angelos", itself derived from tBeeek "aggelos”, which is a translation of the Hsbword
"mal'akh", a messenger.

Angels are typically found in groupings of fouryea and twelve, reflecting their role in mediatthg divine
influence via the planets and the stars. For exaniplZorastrianism there was a belief in the AmaeSpentas,
seven holy or bounteous immortals who were funeti@spects of Ahura Mazda, the Wise Lord. In Isfaor
angels are well known: Jibril (Gabriel), the angktevelation; Mikal (Michael), the angel of natuterail (Azrael),
the angel of death, and Israfil, the angel whogdabe soul in the body and sounds the last judgeme

The sources for the angels used in Kabbalah amunmetial magic are primarily Jewish. The canonidal O
Testament books mention only Michael and Gabrigi a@pocryphal and Talmudic literature provide ricbeurces,
and there is a suspicion that this was a resudonfact with Zoroastrianism during the period & Babylonian
Exile (6th-5th centuries BC). The four best-knowgels are

Michael

According to one source his name is his war-cry: "Who is like God?". MichaelWwar with
the great dragon or serpent, often identified with Samael in Jewish sources.I'®lichae
original position in the celestial hierarchy has been progressively erodedjbls such as
Metatron. In medieval Kabbalah he is attributed to Chesed, but in modern Kabbalah he is
attributed to Tipheret, and sometimes to Hod.

Uriel/Auriel

Uriel means "Fire of God", from the word "oor" meaning "fire" and Aurielns "Light of

God", from the word "or" meaning "light". Both names tend to be used synonymously, and

the association with light is common in Kabbalah. In medieval Kabbalah Uriglilsiged to
Truth and the middle pillar of the Tree, in Tipheret. The association with lighti$icsnt
because of the importance of light in practical Kabbalah, where severatiliffends are
distinguished, including: nogah (glow), tov (good), bahir (brilliant), zohar (radiant), kavod
(glory), chaim (life), and muvhak (scintillating). In Christian timeseUmay have been



identified with Lucifer ("light-bearer") and Satan, an odd identificat®tha diabolic angel
according to Jewish tradition is Samael.

Raphael

Raphael means "Healing of God". Raphael is sometimes attributed to Hod anidhesnte
Tipheret.

Gabiriel

Gabriel means "Strength of God" and in medieval Kabbalah was attributeytoa@ (the
words share a common root). In modern Kabbalah Gabriel can be found further down the
Tree in Yesod, using his strength to hold up the foundations.

The four archangels can be found in a variety ofqutive incantations where they guard the fourtgus, an
almost universal symbolism which can be found irsgsias diverse as nursery rhymes ("Matthew, Marke and
John, bless this bed that | lie on") to ancientigy protective deities. A well-known incantaticen be found in
the Lesser Banishing Ritual of the Pentag(aae below).
The angel Samael is also important in Kabbalaho®ah shows (in "The Origins of the Kabbalah") tima¢arly
medieval Kabbalah, Samael retained some of theactaistics of the Gnostic demiurge laldebaoth fiiived god),
and derives the name from "sami”, meaning "blifd¥.is attributed consistently to the planet Mard te sephira
Gevurah, and is the source of all the nastinetiseinvorld. He appears in various guises as the Bagel and the
Angel of Death. The suffix -el betrays his divinggin, and Kabbalists have been divided betweenipdphim at
the head of a demonic hierarchy (alongside his kiiféh), and viewing him as an unpleasant but rssegy
component of creation. Samael is identified with serpent in the Garden of Eden, a tempter andsaner of life.
The archangel Metatron does not appear in margydisirchangels, but has an important role in Kidbbas the
archangel of the Countenance. Legend has it thédthd® is none other than the Old Testament sagett tifted
up to Heaven by God. Scholem comments that ".etlsehardly a duty in the heavenly realm and withia
dominion of one angel among the other angels thabi associated with Metatron”. Metatron is usuadisociated
with Kether.
There are many lists of seven archangels. Aimosif éhem differ from each other. Mark O. Garrison
(ORMUS@SORINC.CUTLER.COM) kindly provided the foling information which clarifies the difficulty:
--Mark's material begins here--
The problem lies in from whence the author goagsearch the names of the 7 Archangels. The dasbesces
giving the names of all Seven Archangels is ENOGHthiopic Enoch) which lists the names as follogvin

Uriel, Raphael, Raguel, Michael, Zerachiel, Gabriel, and Remiel

The next two sources which originate within a fezcades of each other list quite different namabh@Seven
Archangels. In ENOCH 3 (Hebrew Enoch) the Archasget listed as:

Mikael, Gabriel, Shatqgiel, Baradiel, Shachaqiel, Baragqiel, Sidriel
While the TESTAMENT OF SOLOMON mentions:
Mikael, Gabriel, Uriel, Sabrael, Arael, laoth, Adonaei

The Xtian Gnostics changed things a bit furthet,thay still mention Uriel (though, in some cadesytcalled him
Phanuel). The compleat listing of the Archangetading to their tradition is:

Michael, Gabriel, Raphael, Uriel, Barachiel, Sealtiel, Jehudiel Pope
Gregory the Great wrote the Archangels as beinggtfie
Michael, Gabriel, Raphael, Uriel, Simiel, Orifiel, Zachariel

Likewise, the Pseudo-Dionysians used a similar giray mentioning Uriel also. They list the followgras the
Seven Archangels:

Michael, Gabriel, Raphael, Uriel, Chamuel, Jophiel, Zadkiel



It was not until much later times, around the 1d#htury C.E. when the name Uriel was replaced bgratames in
these much latter sources. In Geonic Lore, Urie¢jdaced by Samael (The Angel of Light, or THEHthparer,
from whence the ideology of Lucifer had originafesm also). In Geonic Lore the seven are notedeasgh

Michael, Gabriel, Raphael, Aniel, Kafziel, Samael, and Zadkiel

Around the 12th to 15th centuries C.E. the namidafiel came to replace the name of Uriel. Howether two
being quite different in their Natures. The nameidbis common to the Talismanic Magical Traditemd other
forms of Medieval Ceremonialism. These Medievalditrtans mention the seven as being:

Zaphkiel, Zadkiel, Camael, Raphael, Haniel, Michael, Gabriel

Also, a late sourcebook titled THE HIERARCHY OF TBEESSED ANGELS mentions a different list of the
seven archangels. They list them as following:

Raphael, Gabriel, Chamuel, Michael, Adabiel, Haniel, Zaphiel

It need be remembered, that the Judaeo/Xtian imadiriginates from several religions and traditipeach having
its own legends and thusly, its own hierarchiesr@anaings of the angels. In Islam, there are only fwchangels:
Gabriel, Michael, Azrael (the Angel of Death, ofiaterchanged with Uriel since the 15th centurgame
European traditions) for instance. One can eagitgrdhine the sources and origins of an book on Qalya
Ceremonial Magick by what angels they use, obviousl
| personally have drawn up a TREE OF LIFE for eafthese traditions, based upon much researcheference
purposes. Note though, the differences do notwitipjust the names of the Seven Archangels. Theseces also
do not agree on the Orders of the Celestial Hibgarthe Ruling Princes, The Throne Angels, and\thmes of
God, just to name a few! Are you starting to getittea yet, or are you more confused! [GRIN] :) :)
--Mark's material ends here--
Baird Stafford (BSTAFFORD@BSTAFFORD.ESS.HARRIS.COppvides the following list of references to
archangels for those who would like to read thginal source material:
--Baird's material begins here--

And here is an expanded list of references to ttel@ngels, including those cited by Br'anArthwe included
verses from the Pseudepigrapha (which are the gploal books of the Bible not included by the Romhbuarch in
its version of the Apocrypha, although | understdrat some of them are included in the OrthodoxeBitJriel had
a number of stand-ins who appear to have been attg®ls who took over his duties for a while: tir@imes are
Sariel, Strahel, and Suriel. I've not includeditheferences. And, just for the fun of it, I've@lacluded some
references from the writings of the early Christignostics. In all cases, the verses I've citedahgthose in which
the Archangelic Name actually appears; in somescasbsequent verses refer to the original listiitgout naming
Names.
Raphael:

+ 3Baruch,4:71

 Enoch 10:4; 20:3; 32:6; 40:9; 54:6; 68:2-4; 71:820,

* Apocalypse of Ezra 1:4; 6:2

» Apocalypse of Adam and Eve 40:2

» Sibylline Oracles 2:215

* Testament of Solomon 5:9 (24 in F.C. Conybearatsstation); 13:6 (59 in Conybeare); 18:8 (75 in

Conybeare)
e Tobit 3:16; 5:4; 7:8; 8:2; 9:1; 9:5; 11:7; 12:15
Michael:
e Daniel 10:13; 10:21; 12:1
e Jude?9

* Revelations 12:7 3

e Baruch 4:7;11:2,4,6,8; 12:4,6-7; 13:2-3,5; 14:1:2;1,3; 16:1,3 4

e Baruch951

e Enoch 9:1; 10:11; 20:5; 24:6; 40:9; 54:6; 60:4-8;264; 69:14-15; 71:3,8-9,13 2

* Enoch 22:1,6,8-9; 33:10; 71:28 (Recension J); 32819 (Recension J) 3 Enoch 17:3; 44:10
* Apocalypse of Ezra 1:3; 2:1; 4:7,24; 6:2

o Life of Adam and Eve 13:3; 14:1-3; 15:2; 21:2; 223:2; 29:1-3; 43:3; 45:1; 51:2

» Apocalypse of Adam and Eve 3:2; 22:1; 37:4,6; 40:43:1-2



e Sibylline Oracles 2:215

» Testament of Solomon 1:6 (5 in Conybeare); 18:5if@Bonybeare)
» Apocalypse of Abraham 10:17

» Apocalypse of Sedrach 14:1

« Martyrdom and Ascension of Isiah 3:16
» Testament of Abraham 1:4,6; 2:2-14:7
* Testament of Isaac 2:1

* Testament of Jacob 1:6; 5:13

» Vision of Ezra verse 56

» Gnostic Texts (Nag Hammadi Scrolls)
* Apocryphon of John 17:30

» Daniel 8:16; 9:21

 Luke 1:19; 1:26 3

e Baruch4:71

 Enoch 9:1; 10:9; 20:7; 40:9; 54:6; 71:8-9,13 2

 Enoch 21:3,5; 24:1; 71:11 (28 Recension A); 728tB(Recension A) 3 Enoch 14:4 (referred to as Ange
of Fire); 17:3

» Apocalypse of Ezra 2:1; 4:7; 6:2

» Apocalypse of Adam and Eve 40:2

* Sibylline Oracles 2:215; 8:455

» Testament of Solomon 18:6 (74 in Conybeare)

» Vision of Ezra verse 56

» Apocalypse of Elijah 5:5

» Testament of Jacob 5:13

* Questions of Ezra (Recension B) verse 11

* Gnostic Texts (Nag Hammadi Scrolls)

» Gospel of the Egyptians 52:23; 53:6; 57:7; 64:26

»  Zostrianos 57:9; 58:22

e 3 Baruch 4:7 (Phanuel in ms Family B)

* Testament of Solomon 2:4 1

 Enoch 19:1; 21:5; 27:2; 33:3; 40:9 (as Phanuel$ %ds Phanuel); 71:8-9,13 (as Phanuel); 72:1;, &2

(text tells what Uriel's in charge of)

e 4Ezra4:l

* Apocalypse of Ezra 6:2

» Apocalypse of Adam and Eve 40:2

» Life of Adam and Eve 48:1,3

» Prayer of Joseph verses 4, 7

» Sibylline Oracles 2:215,225

» Apocalypse of Elijah 5:5

* Testament of Solomon 2:4 (as Ouriel) (10 in Conyeda (as Ouriel) (11 in Conybeare); 8:9 (as Qurie

(40 in Conybeare); 18:7 (as Ouriel) (75 in Conybga27 (as Ouriel) (93 in Conybeare)

» Esdras 4:1; 5:21; 10:28

» Gnhostic Texts (Nag Hammadi Scrolls)

»  Apocryphon of John 17:30 (as Ouriel)
Two further notes: the early fathers of the Romaurch appear to have rewritten the Sibyline Oratdeonform to
their vision of what a proper prophesy for Rometldug have been. Also, The Apocalypse of Adam avel iE also
known as The Apocalypse of Moses.

--Baird's material ends here--

Lastly, Leigh Daniels (Leigh@alexandria.com) writes



A great book is Gustav Davidson's "A Dictionaryfafgels" (including the fallen angels) publishedHrge Press,
1967. It is available in paper for US$17.95 anthinopinion worth every penny. It includes a 24-phd#iography
of sources used in compiling it.

[Colin comments: it is a useful book, but the autivas uncritical in choosing his sources of infofiora]

Q2.3 : What is the Lesser Banishing Ritual of the Rgagram and where does
it come from?

The Lesser Banishing Ritual of the Pentagram igeptive formula which can be used to banish uregn
influences, to "clear the air" as a preliminaryitaal or meditative work. It can be carried ouypically, but it can
also be used as a concentration exercise whioérisrmed in the imagination prior to going to sl€ép example).
The ritual exists in a number of variant forms, biest known being the Golden Dawn variant giveiowellThe
Golden Dawn version is is based on (or is at Istashgly influenced by) Jewish sources.
The version of the ritual below was posted by Ryalde Ferres(rodrigo@vnet.net) and is included e his
permission. [I have altered a couple of Hebrewdliterations to make them consistent with normabides vowel
pointing.]

--Rodrigo's contribution begins--
The following is derived from numerous GD sources.

The Lesser Banishing Ritual of the Pentagram

This ritual can be done to purify a room for furthiéual work or meditation and can be used fortgction. Its
effects are primarily on the Astral (IMHO) thoughuses the Earth pentagram. It also promoteslarstit, free of
outside influenes which is a useful aid in meditatilt is therefore recommended that the ritualibed as part of a
daily meditation work.

1. Stand facing East.

2. Perform the Qabalistic Cross

1. Touch forehead with first two (or index) fingersraght hand and visualizing a sphere of white
light at that point, vibrate: Atah (translates rblyg- Thou Art)

2. Lower hand to solar plexus and visualize a lineeaing down to your feet, vibrate: Malkuth (the
Kingdom)

3. Raise hand and touch right shoulder visualizinghese of light there. Vibrate: Ve Geburah (and
the power)

4. Extend the hand across the chest tracing a litigltfand touch the left shoulder where another
sphere of light forms. Vibrate: Ve Gedulah (and ghary).

5. Clasp hands in center of chest at crossing poihbafontal and vertical lines of light. Bow head
and vibrate: Le Olam, Amen. (for ever - amen.)

3. Facing east, using either the extended fingersdagger, trace a large pentagram with the point up,
starting at your left hip, up to just above yourefoead, centered on your body, then down to yait hip,
up and to your left shoulder, across to the ridjougder and down to the starting point in fronyotir left
hip. Visualize the pentagram in blue flaming lightab you fingers or dagger into the center anthtb
YHVH (Yod-heh-vahv-heh - which is the tetragramnmatanslated into latin as Jehovah)

4. Turn to the south. Visualize that the blue flamiéofes you fingers or dagger, tracing a blue linenfrthe
east pentagram to the south. Repeat step three fakihg South, except vibrate: Adonai (another ea&mon
god translated as Lord)

5. Turn to the West, tracing the blue flame from sdotivest. Repeat step 3, but vibrate: Eheieh (Bh-ha
yeah more or less - another name of God transtgedd\M or | AM THAT | AM.) (Or "l will be" - Ed.)

6. Turn to the North, again tracing the blue flamarfravest to north. Repeat step 3, but vibrate: AGBA-(
gah-lah - a composite of Atah Gibor le olam Amesee step 2)

7. Return again to the east, tracing the blue flammfNorth to East. Stab the fingers or dagger bgelna
into the same spot as in step 3. You should noualize that you are surrounded by four flaming
pentagrams connected by a line of blue fire.

8. Extend your arms out to your sides, forming a cr¥dsrate (visualizing each Archangel standing gluzir
each station):

Before me RAPHAEL (rah-fah-yell)
Behind me GABRIEL (gah-bree-ell)
On my right hand, MICHAEL (mee-khah-ell)



On my left hand, AURIEL (sometimes URIEL aw-ree@llooh-ree-ell) for about me flames the
Pentagrams, and in the column stands the six-ratggd(Alternatively the last two lines can be:dsefme
flames the pentagram, behind me shines the sixdrsige)
9. Repeat the Qabalistic Cross (step 2). As can be &aphael is in the East, Gabriel in the West,hdét in
the South and Auriel/Uriel in the North.
For more detailed information | refer the readefMiwe Practical Qabalalby Charles Fieldingeremonial Magic
by Israel Regardieflhe Complete Golden Dawn System of Madgo by Regardi&he Golden Dawias well by
Regardie
--Rodrigo's Contribution ends--
There has been some interest in knowing where BiRA_.comes from. The answer appears to be thairi|sred,
at least in part, by particular Jewish prayers meditational exercises.
There are alternative versions extant, and one isuaken from a modern Jewish source. The sosragopamphlet
called "A First Step - a Devotional Guitghich was written by Zalman Schachter and repdrit "The First
Jewish Catalogueby Richard Siegel, Michael Strassfeld and Sh&wassfeld, published by the Jewish Publication
Society of America in 1973, ISBN 0-8276-0042-9.
The blurb describing the pamphlet states:

"A First Step by Zalman Schachter is not a translation. It wasafitgen in English. It is
a contemporary attempt to make accessible spiritual and devotional techrogues fr
classic Jewish sources, sources on which the pamphlet was based."

[Rabbi Zalman Schachter-Shalomi, (PhD and ProfeSsmeritus of Religion at Temple University, founaéithe

Jewish Renewal movement) is a very important teaghe scholar - Greg Burton]
The author of the pamphlet states

"The approach used here is that of classical Jewish mysticism, &slrejirHasidism,
and in particular, by the Habad school."

[Chabad comes from Chokhmah, Binah, Daath - Wisddnderstanding and Knowledge - and is usually aatext
with the Lubavitch tradition of Chassidism - Colin]
Now to the exercise given:

"On other nights, after a short examination, screen yourself off from soundarasdyg
visualising an angel - a spiritual force field - of grace at your righg force field being
impenetrable by care or worry; at your left, an angel of power and gtrdxgjore you,

an angel of soft light and luminousness, and behind you an angel of healing. Over your
head, picture the very presence of the loving God. As you visualise this, say: "In the
name of YHVH The God of Israel: At my right hand Michael At my left Gabrietd

of me Oriel Behind me Raphel Above my head the Sheckinah of God!"

"Imagine yourself plugging into Michael for love - so that you can love nhere@éxt
day; Gabriel for strength - to fill you for the next day; Oriel filliyau with the light of
the mind; Raphael healing all your ills.”

Greg Burton (gburt@aol.com) comments on this eserci

--Greg's contribution begins here--
This particular exercise is derived from the pieebf saying the Sh'ma 'before lying down' - tmigydt (bedtime)
Sh'ma’. A full traditional Sephardic version, indtlew and English, and with some commentary, cafolned
beginning on page 318 of the 'Artscroll Siddur'sgch Sefard), Mesorah, ISBN 0-89906-657-7. Trauftio
Hassidic kavvenot (intentions/directions/way toigl@an be found in '‘Jewish Spiritual Practices¥ilghak
Buxbaum, Aronson, ISBN 0-87668-832-6.
The attributes listed in the so-called ‘Qabbali€tioss' comes from Psalm 99, verse 5, and areptm¢ Shachrit
(morning) Torah service. The attributes assignedhie movements are not traditional, and the ohdsrbeen
changed. If using the traditional assignments (@avieft, Gedulah or Chesed right), and sayingstyghirotic
names in the proper order, it more properly wowddatdibe the Lightening Flash in the lower 7 Seghnather than
a cross. (Note in the kriyat Sh'ma that Michaeld€#d) is on the right and Gabriel (Gevurah) ishenleft. The



implication is that one is facing Keter). Due t@obes in directional / elemental / archangelictpmgng, it is not
obvious (but clearly implied) that physically osefacing North. Another change is that the LBRPsduat bless the
Divine, while the Jewish service does. This lackleksing may reflect the not-so-covert ChristiansiRrucian bias
in G.D. liturgy and a particular theology, or it ynaot. In any event, it changes what was originaliytheurgic act
into a thaumaturgic act.
You might also note that many Jews coming acras$ BRP are deeply offended that the liturgy hastse
grossly distorted, and is being used (from theispective) sacreligiously. Telling them that ifisst different”
carries about as much weight as telling traditiowative Americans that Lynn Andrew's work is "jdéfferent”.
Combining aspects of two completely different asp@to one ritual can be done, but it really igtdreif you know
what you're working with.

--Greg's contribution ends--
In confirmation of what Greg says, the prayersaahid before retiring to rest at night are a steshghart of Jewish
liturgy, and the British Commonwealth Authorisedilp&rayer book of the United Hebrew Congregatibas (as
part of a lengthy prayer which includes the 3rdst9 and 128th. psalms) the following:

"In the name of the Lord, the God of Israel, may Michael be at my right habdpGat
my left; before me Uriel; behind me Raphael; and above my head the divine prgisence
Shekhinah) of God."

Lastly, the rudiments of the LRPB have spread bdymremonial magic and can be found in places\ass# as a
Kate Bush album and Katherine Kurtz's novels. &vien possible to see a version carried out bys@ipier Lee in
the film version of Dennis Wheatley's novédie Devil Rides Out
The following extract was provided by Robert Far(i@arrior@b4pphf5.bnr.ca).

--Robert's contribution begins--
Not a scholarly source, tifjhe Adept: Book Three, The Templar TreashyeKatherine Kurtz and Deborah Turner
Harris. There is a scene where a Jewish schoiarthe hospital dying and his son is reciting aidavprayer. The
words are almost identical to the LBRP attributethe Archangels, except the attributes are rederSe Adam
Sinclair, the hero, thinks how close it is to thaed in his tradition. Its on page 40.

"Shema Yisrael, Adonail Elohenu, Adonai Achad. Hear O Israel, the Lord is our God, the
Lord is One...Go since the Lord sends thee; go, and the Lord will be with theéeydhe
God is with him and he will ascend.”

"May the Lord Bless thee and keep thee; May the Lord let his countenance shine upon
thee, and be gracious unto thee; May the Lord lift up his countenance upon the, and give
the peace."

"At thy right hand is Michael, at thy left is Gabriel, before thee is Ubehind thee is
Raphel, and above thy head is the divine presence of God. The angel of the lord
encampeth around them that fear Him, and He delivereth them. Be strong and of good
courage; be not affrighted, neither be thou dismayed, for the Lord thy God is with the
withersoever thou goest.”

--Robert's contribution ends--

Q2.4 : What are the Qlippoth?

The word "glippah" or "klippah" (plural "glippoth'theans "shell" or "husk".

The idea of a covering or a garment or a vessaismon in Kabbalah, where it used, at various tiereswith
various degrees of subtlety, to express the mannghich the light of the En Soph is "encapsulatder example,
the sephiroth, in their capacity of recipientsight, are sometimes referred to as kelim, "vess@lsé duality
between the container and the contained is onlgeofriost important in Kabbalistic explanations & tneative
moment.

The word "glippah” is an extension of this metapioglippah is also a covering or a container, asgach sephira
acts as a shell or covering to the sephira pregdtlin the order of emanation, in a technical seme can say the
glippoth are innate to the Tree of Life. Cut aelibrough a tree and one can see the growth rivitisthe bark on



the outside. The Tree of Life has 10 concentrigsjrand sometimes the glippah is equated to tHe Bhe word is
commonly used to refer to a covering which containdight: that is, an empty shell, a dead husk.

It is also the case that the glippoth appear inb&#dh as demonic powers of evil, and in tryingisedtangle the
various uses of the word it becomes clear thaktlsean almost continuous spectrum of opinion, ivarfrom the
technical use where the word hardly differs from word "form", to the most anthropomorphic sendegns the
glippoth are evil demonesses in a demonic hierareggonsible for all the evil in the world.

One reason why the word "glippah” has no simplemmegis that it is part of the Kabbalistic explapatof evil,
and it is difficult to explain evil in a monothdistnon-dualistic religion without incurring a cain complexity....

If God is good, why is there evil?

No short essay can do justice to the complexithisftopic. | will indicate some of the principleetmes.

The "Zohar" attributes the primary cause of evilite act of separation. The act of separationfesned to as the
"cutting of the shoots". What was united becomegg&idd, and the boundary between one thing and anotn be
regarded as a shell. The primary separation waditigon between the Tree of Life (Pillar of Me)dyom the
Tree of Knowledge (Pillar of Severity).

In normal perception the world is clearly charaietst by divisions between one thing and anothet,iarthis
technical sense one could say that we are imménsavorld of shells. The shells, taken by themsglas an
abstraction divorced from the original, undivideght (making another separation!) are the dead vesof
manifestation, and can be identified with dead ghkair, bark, sea shells, or shit. They have be@arned to as the
dregs remaining in a glass of wine, or as the wesldft after refining gold. According to Scholetime Zohar
interprets evil as "the residue or refuse of ttaelén life's organic process”; evil is somethingahtis dead, but
comes to life because a spark of God falls onyititgelf it is simply the dead residue of life.

The skeleton is the archetypal shell. By itsel§ ia dead thing, but infuse it with a spark of hfed it becomes a
numinous and instantly recognisable manifestatfometaphysical evil. The shell is one of the mashmon horror
themes; take a mask, or a doll, or any dead reptasen of a living thing, shine a light out of &yes, and becomes
a thing of evil intent. The powers of evil appaathe shape of the animate dead - skulls, boneshies, vampires,
phantasms.

The following list of correspondences follows théerpretation that the glippoth are empty shedlanfwithout
force, the covering of a sephira:

Kether Futility

Chokhmah Arbitrariness

Binah Fatalism

Chesed Ideology

Gevurah Bureaucracy

Tipheret Hollowness

Netzach Routine, Repetition, Habit
Hod Rigid Order

Yesod Zombieism, Robotism
Malkut Stasis

A second, common interpretation of the glippotthit they represent the negative or averse aspactephira, as
if each sephira had a Mr. Hyde to complement DkylleThere are many variations of this idea. Ohéhe most
common is the idea that evil is caused by an exaete powers of Din (judgement) in the creatidhe origin of
this imbalance may be innate, a residue of the mbwfecreation, when each sephira went throughrap®f
imbalance and instability (the kingdoms of unbathforce), but another version attributes this ilabee to
humankind's propensity for the Tree of Knowledgerieference to the Tree of Life (a telling and pigratively
inspired metaphor if ever there was one...).

The imbalance of the powers of Din "leaks" outhsf Tree and provides the basis for the "sitra dctiva "other
side", or the "left side" (referring to pillar oégerity), a quasi or even fully independent kingdafevil. This may
be represented by a full Tree in its own right, simes by a great dragon, sometimes by seven Adélésmost
lurid versions combine Kabbalah with medieval dentogy to produce detailed lists of demons, with 8ahand
Lilith riding at their head as king and queen.

A version of this survives in the Golden Dawn ttadi on the glippoth. The glippoth are given asetd powers
corresponding to the 10 sephiroth. | referred 1 &nowledge lectures and also to Crowley's "77&li@ved to be
largely a rip-off of Alan Bennett's G.D. correspende tables), and found several inconsistencigamsliteration
and translation. Where possible | have reconstdutte original Hebrew, and | have given a corretittd



The Orders of the Qlippoth

Sephiroth Qlippoth Meaning
Kether Thaumiel Twins of God (TAVM, tom - a twin)
Chokmah Ogiel Hinderers (? OVG - to draw a circle)
Binah Satariel Concealers (STR, satar- to hideceal)

Breakers in Pieces (GASh Ga'ash - shake, quake Kh&lah - complete

Chesed Gash'khalah ; P
destruction, annihilation)
Gevurah Golachab Flaming Ones (unclear)
Tipheret Tagiriron Litigation (probably from GVRogr - quarrel)
Netzach Orev Zarak  Raven of Dispersion (ARV, oreaven ZRQ, zaraq - scatter)
Hod Samael False Accuser (SMM, samam - poison)
Yesod Gamaliel Obscene Ass (GML, gamal - camel?ipin?)
Malkut Lilith Woman of the Night (Leilah - Night)

Most of these attributions are obvious, othersnate The Twins of of God replace a unity with a firag duality.
The Hinderers block the free expression of the &aill. The Concealers prevent the mother fromrgivbirth to
the child - the child is stillborn in the womb. TBeeakers in Pieces are the powers of authoritedmmrsek - Zeus
letting fly with thunderbolts in all directions. &hH-laming Ones refer to the fiery and destructsmeat of Gevurah.
Lilith is the dark side of the Malkah or queen oélkuth.

Why Samael is placed in Hod is unclear, unlessasebieen christianised and turned into the fathéesfin
Kabbalah he is almost always attributed to Gevusametimes as its archangel. Yesod is associatbdive
genitals and the sexual act, but why Gamaliel idaar to me. | could easily concoct fanciful andhags even
believable explanations for the attributions tohEpet and Netzach, but | prefer not to.

In "777" Crowley also gives glippoth for many oet@2 paths. If the transliterations and translatiare as accurate
as those for the sephiroth, | would be temptec&zh for my lexicon.

The G.D. teachings on the glippoth are minimahia taterial in my possession, but a great deabeateduced
from those fascinating repositories of Kabbalistigth, the twin pictures of the Garden of Eden befamd after the
Fall. There are so many mythic themes in thesei@stthat it is difficult to disentangle them, buéy seem
strongly influenced by the ideas of Isaac Luria] dris now time to describe the third major inteiation of the
glippoth.

Luria's ideas have probably received more elabmrdtian any others in Kabbalah. The man left litila written
form, and his disciples did not concur in the pn¢égtion of what was clearly a very complex theoscglrsystem -
this is a subject where no amount of care will easwnsistency with anyone else.

Luria made the first step in the creation a procadled "tzim tzum" or contraction. This contractiok place in
the En Soph, the limitless, unknown, and unknow&ud of Kabbalah. God "contracted" in a processetff
limitation to make a space (in a metaphorical seofseourse) for the creation. In the next stepligiiet entered this
space in a jet to fill the empty vessels of thengeph, but all but the first three were shattebgdhe light. This
breaking of the vessels is called "shevirah". Therds of the broken vessels fell into the abysateteby
contraction, and formed the glippoth. Most of tight returned to the En Soph, but some of it reegiim the
vessels (like a smear of oil in an empty bottle] &eil with the glippoth.

Scholem describes the shevirah and the expulsitimeadlippoth as cathartic; not a blunder, an &echural
miscalculation like an inadequately buttressed @aththedral, but as a catharsis. Perhaps the nseiviike a new
baby, came attached to a placenta which had tapedled, severed, and thrown out into the night.

One way of looking at the shevirah is this: thé sehtraction of tzim tzum was an act of Din, odgament, and so
at the root of the creative act was the qualitychhi{abbalists identify with the source of evil, dhdas present in
such quantity that a balanced creation becamelgessily by excreting the imbalance. The shevira lze viewed
as a corrective action in which the unbalanced psweDin, the broken vessels, were ejected ineoatbyss.
Whether cathartic or a blunder, the shevirah wéast@phic. Nothing was as it should have beemiidaal world.
The four worlds of Kabbalah slipped, and the lowestld of Assiah descended into the world of thellsh This
can be seen in the G.D. picture of the Eden dfieFall. Much of Lurianic Kabbalah is concernedwdgbrrective
actions designed to bring about the repair or ratitm (tikkun) of the creation, so that the spavkight trapped in
the realm of the shells can be freed.

The final word on the shells must go to T.S. Elalto had clearly bumped into them in one of his ynsuccesful
raids on the inarticulate:



"Shape without form, shade without colour,
Paralysed force, gesture without motion;"

"Those who have crossed

With direct eyes, to death's other Kingdom
Remember us - if at all - not as lost,
Violent souls, but only

As the hollow men

The stuffed men."

Q.2.5: Why is Gevurah feminine?

There is a common belief that certain sephiroth'ar@sculine” and other sephiroth are "feminine"isTielief
causes many problems in comprehending the Tredafdnd is a source of questions. For example, iwhy
Gevurah, a martial and aggressive sephira, depitdeminine, and why is Netzach, the nurturinginga
emotional and aesthetic sephira, depicted as "riastu

No convoluted explanations are required. The diffies occur because of a carelessness in choogirds, and a
misunderstanding about planetary correspondenceshér words, the above depictions are inaccurate.
Masculine and feminine are acquired behaviours whave changed over time, and many people areithegitmeir
Kabbalah from books written several decades agesd ktereotype views of masculine and feminine wete
shared by Jewish authors, who not only did nottigsee terms, but placed an entirely different meaon the
terms they did use. If you take "feminine" to impiyotional, caring, and passive, and "masculinéhfay active,
aggressive, and intellectual, then not only do iyskioffending a large number of people who finid ttereotype
insulting, but you wmay also have great difficultiyreconciling various correspondences for the Betih

A more appropriate characterisation of the diffeeehetween sephira is that of "giving" and "recedVi Kether is a
sephira that only gives, and Malkuth is a sephini&tvonly receives, and all other sephiroth arédn lgi¥ing and
receiving, so that Binah receives from Chokhmahgiugs to Chesed. [Things are not so simple; tieeaetradition
that when a current reaches Malkuth, it reflect$ iavels back up the Tree again, so that even Mialind Kether
play a part in giving and receiving. When humamgsicarry out simple acts in their daily life withl
consciousness, then this results in a small "tiklarrestoration in the upper worlds - in other d&yrit is our own
actions which cause the reflection within Malkuahd by doing so cause the "spiritualisation of erékt
Kabbalists have used a sexual metaphor for thisgiand receiving; they have observed that frornokgical
point of view, the male "gives", and the femalec&iees", and have given the sephira Chokhmah tllkee'Eather"
and the sephira Binah the title "Mother". In tirti@s distinction between male and female has besn and
carelessness has lead to the substitution of masauhd feminine, which entirely changes the oagfjimeaning.

A second difficulty is caused by a common tenddngyeople to use the astrological correspondeneeptdinet as
the primary means for understanding a sephirahaféor many people, Gevurah and Mars are synongmitus is
equivalent to saying that because a sunflower résnine of the sun, the sun *is* a sunflower. The flaat one is a
luminous ball of gas and the other is a plant wighow petals should give a clue as to the magseitoicthis kind of
error. The metaphorical relationship between tiphisa Tipheret and the sun is no closer than teawéen the sun
and a sunflower. Likewise the relationship betw&awvurah and Mars, and between Netzach and Vefhisistan
example of the finger pointing at the moon: looltet finger and you don't see the moon.

What follows is a very brief characterisation ofleaephiroth, with a brief rational for the corresgding planetary
association.

Kether Unity

Chokhmah Unconditioned Creativity
Binah Possibility of Boundaries
Chesed Conditioned Creativity
Gevurah Response to Boundaries
Tipheret Self-Consciousness
Netzach Response to Creativity
Hod Appreciation of Boundaries
Yesod Ego

Malkuth Diversity



This is an abstract approach which concentrateab@polarity of force/creativity and form. In Kabah this is
expressed as the polarity of Chokhmah and Binabkiah is the unconditioned creativity that expbdat of
unity of Kether. Binah is concealed in this dualitythe separation between Kether and Chokhmahezapresses
the possibility of duality, of separation betweeredhing and another. Binah is the Mother of Fdire,root of
separation which forms the basis for all distineti@nd finiteness. The Mother receives the creativpouring of
Chokhmah and gives birth to it in Chesed. Chesfielcts the creativity of Chokhmabh, but is conditdrby the
boundaries and distinctions of Binah. Chesed cseaithin the realm of the possible; Binah defindmatis
possible.

Gevurah is the response to boundaries. Chesed teamisve existing boundaries around, and Gevur#ieis
response to that. This response is typically reaatly, a defense of the status quo, an attempdp the boundaries
where they were. Chesed is active - it changestttas quo. Gevurah is receptive - it takes thstiexgj status quo
and defends it.

Netzach is the response to creativity. It is threeplof aesthetic judgements, of likes and disliképassions for this
and that. It is the adulation of a fan for a basvdan artist, or a politician. Hod is the apprdoiaiof boundaries, a
passion for classification, rules, detail, hairitsiplg definitions. Netzach is active; feelingsl tet what we should
like. Feelings direct our behaviour. Hod is receptin that it elaborates what it is given.

The more confusing planetary associations should (héope) be clearer. Saturn is the sphere otditinn, old
age, death, and corresponds to Binah, the MothEowh, from whose womb all finiteness comes. Jupite
leader, corresponds to Chesed. Mars (as the wakefending the law and the State) corresponds ta@ha (but
not Mars as the bloodthirsty berserker - this isgmect of Chesed). Venus, the romantic aesthetelegs of love
and sensual beauty, corresponds to Netzach. Menthegod of trade, science, communication, medjcin
discourse, trickery, corresponds to Hod.

Do not expect to find a detailed consistency betwsesephira and its planetary correspondence uthéssot a
sunflower. There is a subtlety and generality,toahentioned coherency, in the idea of sephiratiamation which
is not to be found in the planetary correspondences

Section 3: A Potted History of Kabbalah

Kabbalists and scholars disagree on the date afrigims of the Kabbalah. Many Kabbalists tracetthdition back
to 1st. century A.D. Palestine. Scholars tend émiifly Kabbalah with specific ideas which emerged 2th. century
Provence in the school of R. Isaac the Blind, whas Ibeen called "the father of Kabbalah". What isdantly clear
however is that there is a continuous thread ofslemysticism running from early times, and thesargls have
become so intertwined with Kabbalah that it isidifft to know where one ends and another beginsekample,
the highly influential text, th&epher Yetzirghwas the subject of widespread commentary by matii€abbalists
but the text may have been written as early adshecentury. Again, ideas from Jewish Gnosticismmfthe 2nd.
and 3rd. centuries have also become deeply embéddebbalah.

The earliest documents associated with Kabbalatedoom the period ~100 to ~1000 A.D. and desctilge t
attempts of "Merkabah" mystics to penetrate thesdalls (Hekaloth) of creation in order to redud Merkabah
(throne-chariot) of God. These mystics appear t@ hsed what would now be recognised as familiahats of
shamanism (fasting, repetitious chanting, prayestyre) to induce trance states in which theydltgfought their
way past terrible seals and guards to reach aat&cstate in which they "saw God". An early anghty influential
document, th&epher Yetzirghor "Book of Formation”, originated during the lgarpart of this period.

By the early Middle Ages further, more theosophaevelopments had taken place, chiefly a descrigifo
"processes" within God, and the development ofsmtegic view of creation as a process in which @Gmahifests in
a series of emanations, or sephiroth. This doctfrtbe sephiroth can be found in a rudimentarynfar the
"Sepher Yetzirah", but by the time of the publioatdf the book "Bahir" in the 12th. century it haéched a form
not too different from the form it takes today.

A motive behind the development of the doctrinewi&nation can be found in the questions:

"If God made the world, then what is the world if it is not God?"

"If the world is God, then why is it imperfect?"

It was necessary to bridge the gap between a parperfect being, and a manifestly impure and ifigeémvorld,
by a series of "steps" in which the divine lightssgauccessively diluted. The result has much in comwith



Neoplatonism, which also tried to resolve the sdiffeculty by postulating a "chain of being" whidiridged the
gap between the perfection of God, and the evineperfection of the world of daily life.

One of most interesting characters from the eahyop was Abraham Abulafia (1240-1295), who belétieat God
cannot be described or conceptualised using eveigyglabols. Like many Kabbalists he believed indhéne
nature of the Hebrew alphabet and used abstraet lsmbinations and permutatiotsefuj in intense meditations
lasting many hours to reach ecstatic states. Bedaigsabstract letter combinations were used as &egntry
points to altered states of consciousness, faituoarry through the manipulations correctly coudd/e a drastic
effect on the Kabbalist. IMajor Trends in Jewish MysticisBcholem includes a fascinating extract from a
description of one such experiment. Abulafia issual because (controversially) he was one of thekfabbalists
to provide explicit written details of practicatteiques.

The most influential Kabbalistic document, ®epher ha Zohaor "Book of Splendour"”, was published by Moses
de Leon (1238-1305), a Spanish Jew, in the lat#rdf the thirteenth century. Th#oharis a series of separate
documents covering a wide range of subjects, fram@rae-by-verse esoteric commentary onRaatateuchto
highly theosophical descriptions of processes witdd. TheZoharwas highly influential within mainstream
Judaism (in some communities it was ranked as highltheTalmudas a source of interpretation on tferah), and
within the more orthodox sects it still is.

An important development in Kabbalah was the Safduol of mystics headed by Moses Cordovero (15701
and his successor Isaac Luria (1534-1572). Luabed "The Ari" or Lion, was a highly charismat&alder who
exercised almost total control over the life of Sthool, and has passed into history as sometliiagaint.
Emphasis was placed on living in the world anddirig the consciousness of God throumflo the world in a
practical way. Practices were largely devotional.

Throughout the seventeenth and eighteenth centiu@gism as a whole was heavily influenced by Kkbhaut
two influences caused its decline. The first ewesis the mass defection of Jews to the cause dfettetic and
apostate pseudo-messiah Shabbatai Tzevi (1626-1&7@&yent Scholem called "the largest and mostentoos
messianic movement in Jewish history subsequehetdestruction of the Temple and the Bar KokhbaoRé&

The Shabbateans included many prominent rabbiKahbalists, and from this point Kabbalah becamatiieably
mired with suspicions of heresy.

A second factor was the rise in Eastern Europepaffaulist Kabbalism in the form of Hasidism, arsléventual
decline into superstition, so that by the beginrohthis century a Jewish writer was able to disnabbalah as an
historical curiousity. Jewish Kabbalah has vastéiture which is almost entirely untranslated Btglish.

A development which took place almost synchronoustii the translation and publication of key teafslewish
Kabbalah was its adoption by many Christian mystitagicians and philosophers. Some Christians thoug
Kabbalah held keys that would reveal mysteriesdidd the scriptures, and others tried to find abkalah
doctrines which might be used to convert Jews tasGanity. There were some who recognised in Kédiba
themes with which they were already familiar in literature of Hermeticism and Neoplatonism.

The key figure in what has been called "ChristimbBalah" is Giovanni Pico, Count of Mirandola. Tiberal
atmosphere in Florence under the patronage of gmtid¥ifamily provided a haven for both Jewish sah®lusually
employed as translators or physicians) and humphikisophers. The fall of Byzantium provided argource of
Greek texts such as works of Plato and@bepus HermeticumGiovanni Pico not only popularised Kabbalah, but
influenced humanist scholars such as Johannes Retlearn Hebrew and study important sourcesext
Kabbalah was progressively bundled with PythagassanNeoplatonism, Hermeticism and Rosicrucianisrfotm
a snowball which continued to pick up traditionstaslled down the centuries. It is probably aaterto say that
from the Renaissance on, virtually all Europearutiqgzhilosophers and magicians of note had a warkimwledge
of some aspect of Kabbalah, and we are not takdiayt obscure individuals - there was a time wio@nse,
philosophy, metaphysics, theology and so-calle¢lticsciences” inter-mingled in a way which baffles
compartmentalised modern mind, and biographersazd Newton still have difficulty in accepting tidngs he
studied when not laying the foundations of modesotetical physics!

Non-Jewish Kabbalah has suffered greatly from hgeinly a limited number of source texts to worknfircoften in
poor translations, and without the key commentasieieh would have revealed the tradition associatitd the
concepts described. It is pointless to criticisa-dewish Kabbalah (as many writers have) for nmespreting
Jewish Kabbalah; it should be recognised as alpbnadition with many points of correspondence amany
points of difference. Its strength is that a pradtiradition has evolved, which many find effeetand worthwhile,
and the original Renaissance humanism out of witigitew has remained intact, so that while it isdutly Judeo-
Christian in background, it is largely free of dagrand places the task of self-actualisation firmlghe hands of
human beings.



Very little information has survived about the Rieed Kabbalah in the Jewish tradition, but therabundant
evidence that it involved a wide range of practiaed included practices now regarded as magite fact that so
many Kabbalists denounced the use of Kabbalah &wical purposes is evidence in itself (even ifégheere no
other) that the use of these techniques was widadpit is highly likely that many ritual magicachniques were
introduced into Europe by Kabbalists or their Isssipulous camp followers.

The most important medieval magical text is K&y of Solomanand it contains the elements of classic rituagima
- names of power, the magic circle, ritual implefsenonsecration, evocation of spirits etc. No-kmews how old
it is, but there is a reasonable suspicion thatdtgents preserve techniques which might well datk to Solomon.
The combination of non-Jewish Kabbalah and rituagjim has been kept alive outside Judaism untipteeent day,
although it has been heavily adulterated at tinyelddrmeticism, Gnosticism, Neoplatonism, Pythagoisa,
Rosicrucianism, Christianity, Tantra and so on. et important "modern” influences are the Fremelgician
Eliphas Levi, and the Engligbrder of the Golden DawrAt least two members of the Golden Dawn (S.L. e
and A.E. Waite) were knowledgeable Kabbalists, tange Golden Dawn members have popularised Kabbalah
Aleister Crowley, Israel Regardie, and Dion Fortubsn Fortune'©rder of the Inner Lighhas also produced a
number of authors: Gareth Knight, William ButlendaWilliam Gray to name but three.

An unfortunate side effect of the Golden Dawn &t tivhile Kabbalah was an important part of its "#edge
Lectures”, surviving Golden Dawn rituals are a sgtist hodge-podge of symbolism in which Kabbalaémss to
play a minor or nominal role, and this has led &ibKalah being seen by many modern occultists as ofa
theoretical and intellectual discipline, ratherrttzapotent and self-contained mystical and magigstem in its own
right.

Some of the originators of modern witchcraft (&grald Gardner, Alex Saunders) drew heavily on mediritual
and Kabbalah for inspiration, and it is not unugodind modern witches teaching some form of Kdaba
although it is generally even less well integrated practical technique than in the case of th&d&woDawn.

To summarise, Kabbalah is a mystical and magiedition which originated nearly two thousand yesge and has
been practiced continuously during that time. & haen practiced by Jew and non- Jew alike fortab@ihundred
years. On the Jewish side it has been an integdairdluential part of Judaism. On the Hermeticesitdhas created
a rich mystical and magical tradition with its owalidity, a tradition which has survived despite firejudice
generated through existing within a strongly Chaistculture.

Section 4: Reading Material

The following list contains books which are repreaéive of both Jewish and non-Jewish traditioriger€ are
books which are utterly fanciful or derivative whibhave not been included.
Many books have not been included simply becausenechas suggested that they should. If you feehgly that
a book should be included in this list then maildetails and some (relatively) factual commentgsooontents to
cal@hplb.hpl.hp.com I'd like to thank the followifay their contributions:

* Le Grand Cing Mars

e Greg Burton

Bar Zadok, R. Ariel}Yikrah B'Shmi (Call Upon My Name)Ygeshivat Benei N'vi'im,1992
[Merkabah practices]
Bischoff, Erich, Kabbald', Weiser

[An interesting and generally well-informed little book written as anreldd FAQ. Refers
only to traditional Jewish material. Originally published in German c. 1910]

Brown, Francis, The New Brown-Driver-Briggs-Gesenius Hebrew and English Lekicon
Hendrickson 1979

[The last word in Biblical Hebrew. Amaze and astound your friends with each aryd eve
usage of every word in the Bible. Hold an audience entranced with your knowledge of
Arabic, Aramaic, Assyrian, Babylonian, Egyptian, Persian, and Greekmefere



Crowley, Aleister, 777", Metaphysical Research Group 1977

[Tables of Kabbalistic correspondences, some from the Golden Dawn, some &wia\Cr
many traditional]

Epstein, Perle,Kabbalah, Shambhala 1978

[Information on traditional Jewish Kabbalah by a student of Aryeh Kaplan. Itinemteany
biographical details, and useful information on practical techniques.]

Fortune, Dion, The Mystical Qabaldh Ernest Benn Ltd, 1979

[One of the first books to relate the Sephirothic Tree to everyday experience, tnsl for
reason a useful beginners' book. It contains many digressions on mattet®80ashich
now appear extremely dated. Dion Fortune was strongly influenced by Theosophy and
Esoteric Christianity as well as Kabbalah, and it shows.]

Gikatilla, R. Joseph,Sha'are Orah, Harper Collins, 1994

[The Gates of Lighty Joseph of Castille is one of the great expositions of Kabbalah, written
in the thirteenth century by a pupil of Abraham Abulafia. Because of its eamilation into
Latin it is also one of a small number of texts to exert a strong influence ti&hri

Kabbalah. It provides an exposition on the divine names through the 10 sephiroth and is
exceedingly heavy going. This translation lacks a commentary.]

haLevi, Ze'v ben ShimonKabbalah & Exodus "Work of the Kabbalist "School of
Kabbalall,Weiser ???

[Good non-technical material - though he has an aversion to magick. A sort of inbetweene
Wesoteric and Jewish. Very practical material for the sincere bedinner

Locks, Gutman G.,Gematria, Spice of TordlJudaica Press,??
[Gematria values for the Torah - the real thing]
Idel, Moshe, Kabbalah: New Directioris Yale University Press 1988

[Outstanding scholarship - a MUST read for theoretical background, and to put Saftolem i
perspective.]

Idel, Moshe, Ecstatic Kabbalah Yale, ???
[Outstanding scholarship - a MUST read for understanding the work of Abraham ARjulafi

Jacobs, Louis,The Jewish Mysti€sKyle Cathie Ltd. 1990 (also published in the US as "Jewish
Mystical Testimonies"

[A fascinating compilation of texts spanning the history of Kabbalah from thestdimes,
an eclectic mixture which includes extracts from the Talmud and Zohars gtézsonal
diaries, legend, short lectures, visions, mystical experiences etc. |



Kaplan, Aryeh, The Bahir llluminatioty, Weiser 1989
[A key Kabbalistic source text with an extensive and informed commentary bgrapl
Kaplan, Aryeh, Meditation and Kabbalah Weiser 1992

[Essential reading for the experienced Kabbalist. Not an introductory texy. bitagraphical
and historical details worth reading for their own sake.]

Kaplan, Aryeh, The Sepher YetzirghWeiser 1991
[A key Kabbalistic source text with an extensive and informed commentary bsKppl
Kaplan, Aryeh, The Living Torahy Moznaim 1981

[A key Kabbalistic source text with an informed commentary by Kaplan. Contains bot
Kaplan's translation and the Hebrew source text of the five books of Moses.]

Kaplan, R. Aryeh, Thnerspac®& Moznaim, 4304 12th Ave. Brooklyn, NY.11219 1-800-364-
5118

[Superb Introduction]
Kaplan, R. Aryeh, Jewish Meditatioty Weiser ???

[Introductory practices - can be used befdvieditation and Kabbalghor "Meditation and
the Bible.]

Knight, Gareth, A Practical Guide to Qabalistic Symbolisnvols 1 & 2, Helios 1972

[Volume 1 provides an introduction to the Tree of Life and the sephiroth, and follows the
correspondences of the Golden Dawn and Dion Fortune. Volume 2 covers the paths on the
Tree, draws on the same basic correspondences, but contains more personamaéditat
material. At the level of a personal commentary it provides many insighthe®.D.
correspondences.]

Levi, Eliphas, Transcendental MagicRider, 1969

[A key text by an important and influential magician. Levi's factual inédrom should not
be taken at face value]

Mathers, S. L., The Kabbalah UnveilédRoutledge & Kegan Paul 1981

[A translation of a translation of three texts from the "Zohar", with an intragubly both
Moina and Samuel Liddel Mathers, which is interesting not only for what itedzoys

Kabbalah but also as a source of insight into two key members of the Order of the Golden
Dawn.]

Mathers, S. L., The Key of Solomon the KihdRoutledge & Kegan Paul

[Classic magical grimoire with a Kabbalistic flavour.]



Mathers, S. L., The Book of the Sacred Magic of Abramelin the MaDever 1975

[The authenticity of this text has been questioned, but its influence on 20th. century magic
and practical Kabbalah cannot be. It may be based on an authentic technique forgaaquirin
"Maggid" or angelic teacher, something widely employed by Jewish Kabbadithe past.]

Ponce, CharlesKabbalah', Garnstone Press, 1974

[A straightforward and not too fanciful introduction to Kabbalah with a Jewish flavour. A
good all-round introduction.]

Regardie, ., The Complete Golden Dawn System of Madialcon Press 1984

[Essential reading for anyone interested in the development of non- Jewighgtider
Kabbalah this century.]

Schachter, R. Zalmanktagments of a Future Scrdl{out of print)

[Introduction to Jewish Renewal, which includes a great deal of kabbalistic underginning
Scheinkin, David, Path of Kabbalaty Shambala ??7?

[Excellent introduction by another student of Kaplan's. A great one to re@id firs
Scholem, Gershom GMajor Trends in Jewish MysticisprSchoken Books 1974

[This is the seminal work by the founder of 20th. century Kabbalah scholarship. Sch@em i
writer who can transform difficult topics by writing with great claatyd beauty, and his
extraordinary erudition makes him essential reading for anyone with a@sintethe

historical basis for Kabbalah.]

Scholem, Gershom G.Qtigins of the Kabbalah Princton 1990

[Traces the origins of Kabbalistic thought through the book "Bahir", the Kabbalists of
Provence, and the Kabbalistic circle of Gerona. Gripping stuff for the aczalgnaind
historically minded]

Scholem, Gershom GKéabbalal, Dorset Press 1974

[l believe this is a compilation of essays, combined with articles writtehddEncylopedia
Judaica. Good for its breadth and its biographical information. Essential readamydore
with an interest in the historical basis for Kabbalah.]

Scholem, Gershom GSabbatai Tzevi, The Mystical MessiaRrinceton University Press 1973.

[A massive, minutely researched book describing the lives and heresies adbbabbea
and Nathan of Gaza. A good source of information on Nathan's unusual and highly
influential version of Lurianic Kabbalah]

Scholem, Gershom GKabbalah and its SymbolispSchocken 1969.



[A selection of very readable essays on a wide variety of topics, includivigaKstic ritual
and the idea of the Golem]

Scholem, Gershom GOh the Mystical Shape of the Godh&&sichocken 1991

[More deeply researched essays on the Kabbalah, including as topics good ahd evil, t
Shekhinah, the transmigration of souls, and the astral body.]

Simon, Maurice & Sperling, HarryThe Zohat, Bennet 1959 (also recently reprinted by
Soncino)

[A translation a major part of a key Kabbalistic text. Oh, that Kaplan had lived hanugle
to translate The Zohar! You might be better with Tishby's superb anthol@phaf texts
and extensive commentaries]

Suares, Carlos;The Quabala TrilogyShambala,??

[Heavy going, but it can give you a good sense of what's going on kalgbalistihe Torah
from a gematria perspective.]

Tishby, Isaiah, & Lachower, Yeruham Fishélhe Wisdom of the ZoHa®xford University
Press 1989

[An anthology of texts systematically arranged and rendered into HebrEisdhel
Lachower and Isaiah Tishby ; with extensive introductions and explanationgdly Isa
Tishby; English translation by David Goldstein. An expensive three volume sgt whi
contains a definitive translation of large parts of the Zohar, the texts edrggubject
matter and greatly clarified by a voluminous commentary and extensivefest An
essential text.]

Waite, A.E., The Holy Kabbalah Citadel

[A large volume on Kabbalah by a key member of the Golden Dawn, greatly dinditighe
Waite's verbose and circumlocutious writing style. Scholem thought this book wastthe bes
example of Kabbalistic commentary in the Hermetic camp, but personaily Afthwaite's
prose style about as attractive as a patent attorney's love letters.]

Zalewski, Pat, Golden Dawn Kabbaldh Llewellyn, 1993

[Very good exposition of additional Golden Dawn material, and some interestirghtepu

Section 5: Information Available on the Internet
FTP Sites:

ftp.funet.fi has an ftp archive on various occult and magical topics. Some material on
Kabbalah can be found in
pub/occult/occult/magick/gabalah



Ceci Heningsson (ceci@lysator.liu.se) has created an ftp archive ofairagicoccult
material which is available via anonymous ftp to pub/magick on ftp.lysator.liu.se.

rtfm.mit.edu has an archive from soc.culture.jewish in pub/usenet/news.answessijudai
A very useful reading list for Jewish Kabbalah and Jewish Mysticism cayuhd fn
pub/usenet/news.answers/judaism/reading-lists/chasidism

WWW

Shawn Clayton Knight's WWW page is very good and references many other YAQY_Y
on http://www.contrib.andrew.cmu.edu/~eclectic/occult.html

Usenet Newsgroups:

Useful information and discussion on Jewish sources and Judaism in general can be found in
soc.culture.jewish Information and discussion on Kabbalah as a part of the fr&nf@wor

modern (non-Jewish) ritual or ceremonial magic can be found in alt.magick, dagkewas

once very active but which has become a haven for Bible-Thumping cross-posts and
individuals who have opinions on every subject under the sun, and a burning desire to air
them.



